it involves acknowledging that we only are selves as participants in the body of Christ on earth. We must build empathy and evaluative criteria on that basis.
Christian literary scholarship, I will propose, promotes action in accordance with God's will. Such scholarship requires that we treat ourselves, the authors we study, and their implied readers as bodies as well as souls, and it demands that we consider the ways these bodies are situated in political and materially hierarchical communities as well as the figurative Christian community. My development of this idea is indebted to two theological authors, John Milbank and Dietrich Bonhoeffer, and two literary authors, Miguel de Cervantes and Jonathan Swift. I will follow Milbank's suggestion that Christian ethics are radically non-violent (2006, pp. 401-2, 416; Rom. 12:18; Ps. 34:14; Matt. 5:9) -that is to say they demand not only non-violence in terms of our physical relationships to one another, but also in terms of our discourse. Milbank points out the need for an 'idiom' of non-violence through which we can discern 'the shape of a non-antagonistic social practice ' (2006, p. 402) . I attempt, in this chapter, to espouse a literary critical practice that moves toward developing this idiom.
In part, non-antagonistic social practice (including literary critical practice) is a matter of language. Language, of course, mediates our social practice, but as Milbank points out, it also affirms the communal nature of our self-development:
All personal relations embody an 'indirect' moment insofar as they are mediated by language, which is the residuum of previous social encounters. In this way, historical characters (persons) are only constituted through a plot, but, at the same time this plot-stricture is nothing but the outcome of the totality of interactions between person and person, and person and nature.
(2006, p. 237)
Our social relations are not, however, limited to linguistic relations. Rather they encompass all the bodily actions (including speech and writing) that we perform in the presence of, or through the assistance of others. For this reason, it is not sufficient for Christian criticism to propagate non-antagonistic language; it must promote non-antagonistic actions that go beyond language. As Bonhoeffer writes, 'it is as whole men, who think and who act that we love God and our brothers ' (1995, p. 56) . Knowledge is an action (Milbank, 2006, pp. 433-4) , but its action is not sufficient for the fulfillment of our call to charity. If it is
